© The Author(s) 2018 M. B. Sable, A. J. Torres (eds.), Trump and Political Philosophy, https://doi.org/10.1007/978-3-319-74427-8_8 CHAPTER 8 Hope, Hate and Indignation: Spinoza and Political Emotion in the Trump Era Ericka Tucker INTRODUCTION Americans are angry. After an economic collapse, slow recovery, and the resulting increase in inequality between economic classes, those in the dwindling middle classes are angry. The anger of many of these people has been channeled by sources like Fox News and right-wing radio, internet sites and social media into hatred of and resentment toward immigrants, refugees, Muslims, and African-Americans. Throughout the Obama presidency Donald Trump amplified some of the most fact-challenged of these propaganda organizations. As a "birther", Trump championed the idea that Barack Obama was a Muslim born in Kenya after all evidence pointed to the contrary. This theory, however, served as an organizing tool for those who believed their country had been "taken over" by those who did not look like them and who they believed threatened their way of life. The resentment and anger, for which it was a lightning rod, was a potent political force in the 2016 election. This resentment and anger brought Donald Trump into the White House.1 Although the circumstances of the U.S. Election in 2016 are far from the 17th Century world of philosopher Spinoza, his views on the role of E. Tucker (*) Philosophy Department, Marquette University, Milwaukee, WI, USA 132 emotions in human behavior and their results for political philosophy are, I propose, relevant insofar as hope, fear, and anger are still being employed as tactics to create political agreement, and insofar as there remain humans with the capacity to feel anger, fear, and even hope. While less well known than Hobbes or Machiavelli, Spinoza offered a new set of arguments for why political leaders should take into consideration the emotions of the populace, and indeed, to build policy and institutions to shape these emotions for the good of the state. Spinoza's views are often at odds with these better-known theorists. A key difference is Spinoza's insistence that fear and hatred are emotions that diminish both the power of individual humans and the states of which they are part.2 Following from this, Spinoza proposes that the state gains its power from that of its citizens, and thus, should try to organize it's policies and institutions to empower its citizens either through emotions like 'joy' or through more active participation in and knowledge of the activities of the state. Before we take Spinoza to be too naive a philosopher to take politics seriously, he also worried about the role of hope in individual lives and in politics. Hope, he argued, was a variety of fear, and as such made individuals in its grip less powerful than they might otherwise be. In this chapter, I will set out the ideas of Spinoza on the political emotions while using the extended example of Donald Trump's campaign and early presidency. While all presidential elections arouse strong emotions, the Trump campaign and early presidency have seemed to arouse two kinds of emotions that Spinoza thought to be quite dangerous for the state, and enervating for both those who experienced them and the state of which they were a part: hatred and indignation. Before delving into these, I'll begin with an emotion that one might think would be good, namely, hope to see it as Spinoza might have: an emotion which, once disappointed, can turn into hate. TRUMP'S EMOTIONAL POLITICS On the surface, one could hardly imagine two more different presidential campaigns than that of Barack Obama in 2008 and Donald Trump in 2016. Obama's campaign was built on the idea of grassroots community organizing, and explicitly campaigned on the idea of hope-that the future could be better than the past and the present.3 Hope was a keyword in his 2004 keynote address to the Democratic National Convention.4 Obama's book, The Audacity of Hope, set out a program of creating a better future and realizing the hope of inclusion through increasing public participation in democracy and in civic engagement.5 E. TUCKER 133 Barack Obama appealed to the hope for better times in 2008-a moment of widespread fear after a major international economic collapse. Obama offered the nation a hopeful vision of the future. He was also a candidate seemingly without a history. He had not been a politician for long before his inspiring speech at the 2004 Democratic National Convention. In 2016, after eight years of an obstructionist congress, a less progressive president than many were hoping for and the expansion of right-wing propaganda into mainstream media, Americans were angry.6 Hope had turned to anger. Trump's appeal to that anger was highly emotive, and ultimately successful. Trump's campaign was characterized by many as focused on fearmongering and hate.7 Trump insisted that the United States was under siege, and that threats to Americans were coming from both the outside and within from Muslim terrorists to Mexican immigrants.8 His solutions were in the broadest sense 'protective' and 'exclusionary'.9 To prevent these threats, Trump argued, we must ban Muslims from entering the country, restrict immigration in general, and build a border wall between the United States and Mexico.10 Trump's campaign, while promising to "Make America Great Again" was more critical of the contemporary state of the United States, arguing that America needed to be "taken back".11 In a campaign rally in Wisconsin, Trump argued, "This is your last chance ... to take back power from all the people who've taken it from you over so many years."12 The rhetoric of taking back our country could be an innocuous campaign promise. The parties that the country has to be taken back from are not identified so that those who hear it can read into it whatever they like. However, some argue that the phrases "take America back" or referring to the country as "under siege" are so-called 'dog whistles'. Dog whistles are seemingly innocuous phrases that are associated with white nationalist organizations and support for racist policies that are socially unacceptable to back openly.13 Hate groups have taken Trump's policies and statements as veiled endorsements of their activities.14 Some argue that Trump's rhetoric has emboldened racists, and indeed hate crimes in the United States are rising.15 At the same time, Trump has cut funding to the groups that monitor hate groups and attempt to ameliorate their influence.16 After the events of August 12, 2017 in Charlottesville, Virginia, the connection between Trump and white-supremacist movement took a more direct turn, when he was slow in condemning hate groups initially, and then after a few days, appeared to offer support to the white nationalist cause.17 As I write this in August 2017, these events are still developing. For the purposes of this study, I am interested in the fact HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 134 that hate, fear and indignation played a role in making Mr. Trump's campaign for President of the United States in 2016 successful. Political psychologist Drew Westen has argued that Democrats are less successful at gauging and responding to affective politics-issues that arouse strong emotional states in citizens. In Westen's view, Democrats are not as savvy as Republicans at understanding the emotions of the electorate. Democratic candidates often take rational and measured stances on issues that are emotionally charged. While this rational or unemotional approach is lauded by other Democrats, Westen argues that this approach is ineffective among many. Westen proposes that this approach makes Democratic candidates appear untrustworthy and as individuals who do not understand the importance of an issue.18 When a candidate seems to have the wrong emotional response, or no emotional response to important issues, those who are not already supporters tend to find such a candidate unappealing.19 Many scholars of politics have argued that a large swath of the American public feels resentment toward minorities, angry and disconnected from American public and political life,20 and disempowered in a globalizing economy. Given this, Trump's appeal to and cultivation of the anger of the multitude who voted for him is not just unsurprising, but indeed, brilliant strategically. Trump was able to recognize, and then to gain the trust of those who, like him, felt angry and resentful about perceived changes in the United States. While some of these are economic, many have to do with cultural phenomena that have seemingly little to do with general wellbeing. Many Trump voters, while genuinely afraid of Islam and immigration, noted their anger at "political correctness" as a reason for their vote.21 Trump tapped into this anger. He acknowledged and amplified this anger. With every racial slur, with every rude comment toward women, Trump gained the trust of those who wanted someone to "tell it like it is". Despite his much-documented untruth, Trump was seen by his supporters as honest for this reason: he was willing to say out loud their own hatred in a way they no longer felt comfortable doing.22 Recognition is an incredibly powerful force.23 Trump's acknowledgement of this anger, resentment, and petty emotions of a large group of people won him the election in 2016. Winning elections, however, is different than governing, and this may be where the efficacy of appealing to and cultivating hate diminishes. In the next section, I will examine Spinoza's view of the relative efficacy of hope and hate as emotions to use for governing. This will take us first through Spinoza's theory of the emotions, and his view of how the emotions of individuals affect the political communities of which they are parts. E. TUCKER 135 SPINOZA AND EMOTIONS In Book Three of the Ethics, Spinoza begins setting out his theory of emotions. First, he proposes that there are three basic emotions: pain, pleasure and desire.24 Now, desire turns out to be a bit more than an emotion, but for our purposes, the first two are the most important. Pain and pleasure are the basic emotions from which all other emotions derive. All of what we might call the 'positive' emotions are pleasure modified by the idea of an object, a temporal dimension, a modal dimension and a proximity dimension. This sounds complicated, but is as simple as the following: our joy for seeing our family (object) might be increased given its nearness to us in time, the degree of likeliness of this visit, and whether or not there are likely circumstances that could block this visit, etc. Love, for Spinoza, is the feeling of pleasure with the idea of an object, often a person, as the cause. This may sound bloodless to many, but it's really just an attempt to come up with a theory of how emotions can be based on relatively few basic emotions.25 Spinoza defines hope as "inconstant pleasure arising from the idea of a thing future or past, of whose outcome we are in some doubt."26 When we become more certain about the outcome of some event, our hope becomes joy should it go our way,27 and disappointment should we have been wrong.28 All of the positive emotions are based on pleasure relating to our idea of some object, be it an individual or event. Our ideas about that individual or event modify our degree of pleasure, and some of these modifications are significant enough to merit their own names as specific emotions. Among the positive emotions Spinoza identifies are honor, pride, esteem, joy, approbation, inclination and love. What we might call negative emotions are all those emotions based on pain, but with the same sort of modifications as the positive emotions. Hate, for example, is defined as "pain accompanied by the idea of an external cause."29 Fear is defined as "inconstant pain arising from the idea of a thing future or past of whose outcome we are in some doubt."30 Careful readers will notice the parallel between hope and fear-each is an emotion involving inconstancy and uncertain outcomes. Hope, for Spinoza, is thus, is always intermixed with fear and thus, is a negative emotion.31 Our ideas about the object that we believe cause us pain can increase that pain or diminish that pain. Should we consider something that we hate to be unfree, for example, Spinoza argues that our hatred will ebb.32 Our emotions build on one another and our ideas about their objects. Should we fear something, we will hate it.33 Should we hate something, we will try to HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 136 destroy it.34 Spinoza defines anger as the desire to destroy that which we hate.35 The negative emotions that Spinoza defines include: fear, anger, hatred, aversion, disappointment and indignation. Thus far, I have been using the terms 'positive" and "negative" emotion without explaining the significance of this distinction. For Spinoza, all emotions based on pleasure, insofar as they are not intermixed with emotions based on pain, express an increase in our power of acting and thinking.36 They are, in a straightforward sense, good for us. All emotions based on pain, diminish our power acting and thinking, and are always bad for us.37 It's possible, for Spinoza, for us to increase our power further, through understanding the causes of our pain and pleasure. This understanding is the best way to increase our power of acting and thinking; however, emotions based on joy help us to achieve this increased power as well.38 For Spinoza, the human individual seeks to free itself from pain.39 This means that, for example, when we're confronted with something that diminishes our power, something that causes us pain, we try to imagine that thing destroyed or even act to destroy it in order to regain our sense of wellbeing or power.40 In this sense, for Spinoza, pain and other emotions that are species of pain doubly enervate individual power-they diminish an individual's power in the first place, and then require that that individual focus on their negative emotions to destroy the object which they believe causes the pain. This is why, for Spinoza, an affect like hatred can never be good.41 While pain may have its place in an affective economy, hatred can never be good. Further, Spinoza insists, the emotions of hope and fear in themselves can never be good.42 For Spinoza, emotions like hatred, anger, fear and even hope diminish humans' power of thinking and acting, leading us to make worse decisions, have less reasonable ideas than if we had emotions based on pleasure such as joy or love. Further, Spinoza insists, when our power is diminished, and when we experience the emotions of fear and anger, we tend to be at odds with one another.43 The objects of our love or hate, and our ideas about them can be incredibly complex. We can, Spinoza insists, hate love or fear just about anything,44 depending on our ideas of that thing. Our ideas are often wrong, so we often hate things we should love, etc., and more to the point we often misidentify the causes of our emotions.45 Our ideas about the world are shaped by those around us, and indeed, according to Spinoza we tend to emulate the emotions of those we identify with and whom we love.46 Again, for Spinoza, just because we take something to be like us we E. TUCKER 137 may take on their emotions and ideas as our own, but whom we take to be like us and why is an incredibly complex process. Although, for Spinoza, all other humans are like us and are beneficial for us,47 he recognizes that we rarely recognize this, and come to love and hate other human beings based on a variety of contingent features48 about them which may not relate to us in the ways that we think and which inspire our love or hate. Throughout Book 3 of the Ethics, Spinoza sets out how it is that our affects and ideas shape one another, and are shaped by what we believe others to think and to feel.49 Negotiating our own affects through this process of socialization is one that can lead to error, but which also creates social groups whose likes and dislikes, emotions and ideas are shared. Even if the ideas and emotions of others are confused, being in a group, for Spinoza, is always better than being alone.50 Being in a group and sharing the emotions of a group does not always mean we agree on everything. Indeed, as Spinoza argues, we can be wrong about what others think and feel about anything, and we can be wrong about what they think of us. His example of this is somewhat appropriate: "It can easily happen that a vain man may be proud and imagine that he is popular with everybody, when in fact he is obnoxious."51 In the next section, I will set out how Spinoza's thought about the emotions-particularly of hope, fear and indignation-work when he considers humans living together in political communities. It is not that important who sits in the White House if the structures of democracy are strong. If the structures of democracy are strong-you can have a madman or madwoman for four years or even eight, and then he or she is gone, and the nation's freedoms live.52 EMOTIONS AND INSTITUTIONS: SPINOZA'S POLITICAL THOUGHT Spinoza based his political philosophy on his theory of emotions53 developed in the Ethics. We have seen above that, for Spinoza, emotions like hate and fear diminish the power of individual humans, and in the political works, he argues that although fear may be useful at times, it should be avoided given that an individual or populace overcome by fear is weak. However, while Spinoza's sage-like figure in the Ethics sought individual perfection and reason, Spinoza did not seek perfection in the political realm. Spinoza is clear at the very beginning of his Political Treatise, that those who would seek to HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 138 perfect human nature in either governance or citizenship were dreaming of a 'golden age' that never existed.54 We cannot rely on a leader or citizen's virtue for the freedom or stability of a state, we need institutions that shape the emotions, ideas and actions of humans so that they can live together. In the political realm, hope and fear are the major engines of affective organization of the multitude. While both are dangerous for individuals, given that reason cannot be expected in large numbers, Spinoza agrees with Hobbes and Machiavelli that they have political utility. Spinoza insists that the best leader ought to govern with kindness, with limited appeals to hope and fear, and other passive affects like hatred. In the following section I will set out his views of how these emotions. Hope, according to Spinoza, is a dangerous emotion for individuals. However, given the choice between hope and fear as tools of governance, Spinoza leaves open room for the use of hope. Hope, in political life, is a better tool for a government to use to coordinate its populace, because it is a species of pleasure. For individuals, it is contraindicated because of the measure of fear intermixed with this pleasure; however, pleasure beats pain in Spinoza's calculations of the power of human emotions. Pleasure increases human power, while pain or fear diminishes it.55 Thus, even a pleasure intermixed with fear is better than fear alone. Like a fearful individual, a fearful population is dangerous and weak.56 Their weakness, however, does not give the state more power, but rather, gives the state an inordinate number of potential individuals to worry about while diminishing its overall power. The weakest form of state for Spinoza is one where there are very few who govern and a large population that is governed but has no say in either advising or in making decisions in the commonwealth. This is how Spinoza understands monarchy. Monarchy, traditionally, is the rule of the one, but Spinoza argues that each monarchy is really a hidden aristocracy, since the monarch is only a single human individual, and needs help to govern. Monarchies on Spinoza's view, have characteristic problems, namely, they exclude the multitude of citizen-subjects from rule, and thus must create ways in which to either include these individuals in government (which is what Spinoza suggests), but more often tend to try to find ways to diminish the power of this multitude, so that the monarch need worry less about the development of powerful individuals, factions, or even general revolt.57 Diminishing the power of one's people, however, diminishes the power of the state. If the state weakens the multitude, this same multitude will be too weak to act collectively or to carry out state E. TUCKER 139 policies. Should the state need to, for example, counter foreign invasion, raise capital for infrastructure, or prepare for and recover from natural disasters, the multitude of individuals whose power has been diminished to make them innocuous, also makes them too weak and disorganized to act together as successfully as they might otherwise have done. Weakening one's own population may allow one (or a few) to rule without worry, but they cannot govern effectively or hope for any large-scale collective action or collaboration. This is one way in which to work out how fear weakens the state according to Spinoza's view. Fear diminishes the potential power of a state, which is held in the persons which make it up and their manner of organization. By making citizen subjects fearful and suspicious of one another-a natural outgrowth of fear-the collective power of the state is weakened.58 Disappointed hope leads to fear, hatred and indignation.59 This indignation can lead to what we might call 'nihilism', but what Spinoza characterized as having "nothing to hope or fear from the state".60 Those who believe that they have nothing to hope or fear from the state may not be correct-they may gain all sorts of advantages from the state or they may indeed have much to lose if the state were to act against them- however, our beliefs are not determined by what is the case. The feeling of indignation, for Spinoza, combined with the belief that one has nothing to hope or fear from the state, creates a citizenry that poses the most serious danger.61 A ruler who evokes the indignation of the majority puts the very existence of the state in jeopardy. While fear and hate diminish the power of the individuals in a state and the state itself, indignation threatens the very status of a state. While Spinoza is ambivalent about the usefulness of hope, he is unequivocal about the destructive power of hate and anger. Hate, for Spinoza, is always bad. Thus, if a political figure seeks to appeal to anger, this is always a bad or destructive action. That's not to say it wouldn't be successful-in the short term. Indeed, hatred of something can be shared. The object of shared hatred can briefly unify a group, and their shared power can be used to destroy the object of their hatred. However, hatred is not a force that unifies for long. Spinoza recognizes that anger against a common enemy can, briefly, be a source of political unity.62 However, he argues it is not a good basis for collective association.63 As hate is a species of pain, it weakens individuals, and thus, weakens the groups of which they are part. HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 140 According to Sharp, Spinoza insists that, "Peace, or political unity, depends upon organizing our social relations to counter one of the most prevalent emotions among human beings: odium"64 Odium, or hatred, as an individual emotion enervates an individual's power to think and act, and as a collective emotion, or as a way of organizing a group, makes the group weaker than they would otherwise be. Recently, philosopher Myisha Cherry has argued that anger can be good. Cherry argues that a species of anger, which she calls "moral anger" is an important motivator to political action and as a proper response to, for example, injustice.65 Another source of arguments in favor of anger as 'good' or at least 'proper' can be found or derived from the literature in ethics on the fittingness of emotions.66 Feminist philosopher Marilyn Frye has argued that anger, particularly women's anger, has been repressed, and that to free repressed anger is genuinely liberatory.67 For Spinoza, no passive emotion like hatred can ever be liberatory. However, understanding ones emotions and their causes can be. Indeed, for Spinoza, knowing ourselves as part of the natural world, with emotions that are caused often by external forces that are also natural, is the only real way in which people become free and how we overcome hatred-but that is another matter.68 Reason, like perfection, is not a requirement of political participation for Spinoza. If we cannot expect reason in either our leaders or our citizenry, how can we expect to have a stable state? Spinoza does not think that we can make people live wisely, but we can "guide" them to feelings that conduce to the greater good of the commonwealth by laying a good foundation for the state.69 States derive their power from the individuals that make them up and the way they are coordinated or how they agree. Widespread indignation is a sign, for Spinoza, that governments have failed to do so. For some scholars, Spinoza's notion of indignation is akin to a concept of resistance. It is the point at which human power can take down the state. Indignation may be a cousin of Cherry's notion of moral anger. Filippo Del Lucchese proposes that the notion of indignation indicates that Spinoza believed that people sought an incorruptible state.70 Thus, when something appears to shake the foundations of a state, the people become indignant. Indignation is the limit of the power of the state.71 For Spinoza, human power always makes up the power of the state.72 For Spinoza, the state has no juridical limit to its power. More extreme even than Hobbes' view: for Spinoza the state is in the state of nature. Nothing limits its right other than its power.73 The only limit to the power of the state is the E. TUCKER 141 indignation of the people. The power of the state is limited by what the people will allow. Their indignation is resistance to the state. Spinoza derives from this a prescription to any state leader or functionary: if one wishes a state to persist, one must avoid creating the kinds of laws that will cause the people indignation, and avoid the kind of behavior that will rile up the multitude against the state.74 These are two separate suggestions, based on the idea that the indignation of the people is a (and perhaps the only) limit on the state's use of power. When the hatred of the populace is focused on the state or the rulers of the government, this is certainly one way in which the state can topple, but this is hardly a good result for Spinoza. Spinoza sought ways to create strong political institutions;75 he did not hope for their destruction. The essential insight of these thinkers, and the work of Alexandre Matheron on which they are based, is the idea that, for Spinoza, the limit of the power of the state is the power of the multitude.76 The limit of this power is what the multitude of individuals will agree to, and their collective indignation marks the limit of that to which they will agree. Like the quotation above from Wolf et al, for Spinoza, strong democratic institutions can withstand a bad leader or vicious citizens. If a state cannot rein in a bad leader, then its institutions have failed.77 The state, and its leaders, can act only insofar as the people allow. That is, when the people become indignant-angry at the leaders of the state- the power of the state and its leaders are diminished. Spinoza sets out some prudential advice for leaders of a state, based on his undemanding of human emotions and how the most destructive of these emotions are aroused. For Spinoza, indignation is caused by the widespread perception that the leaders are acting in any one of the following ways: • Acting viciously: that is, the leader is or has been found to indulge in vices, illegal acts, corruption, or other acts that are widely condemned.78 • Violating the norms of the state. Even when the leader is not engaging in illegal or vicious acts, they may violate the political, social or even basic comportment norms of the state. The most serious of these is when a leader violates the basic principles or fundamental laws of a state.79 • Removing basic freedoms. When a ruler attempts to rescind a freedom or a right that is basic to the citizens.80 HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 142 Any leader who does the above, or who is thought to have done the above is in danger of arousing the indignation of the multitude of citizens, thereby losing power and undermining the power of the state. TRUMP: FROM HATE TO INDIGNATION Indignation, the anger of the multitude toward the rulers and institutions of government, is a perilous situation for any state.81 As I write this, the approval ratings for Trump are 38 per cent.82 The disapproval rate is 54.7 per cent.83 Hate groups are emboldened, the leader of North Korea believes that the President of the United States has declared war,84 and Trump has called for the firing of dozens of players in the National Football League.85 Between the hatred and anger candidate Trump used and cultivated to get elected and the anger and indignation mounting against Trump as President, these are dangerous times for the United States. Do we have Spinozist reasons to worry about Trump? In a word: yes. Trump's campaign and his early presidency have made extensive use of fear and hatred. For Spinoza, to the extent a leader uses fear and hatred, he weakens the civil state. This can be elaborated in a number of ways: with hate crimes on the rise, we have more violence and to an extent social peace and trust are eroded. Angrier citizens are weaker citizens. Weaker citizens lead to a weaker state, on Spinoza's view. Perhaps more worrying is that Trump's actions have fulfilled the criteria listed above for the kinds of things that tend to arouse the indignation of the people. Trump's flouting of norms of presidential comportment through texting national policy decisions, false assertions, calling for the firing of private citizens, name calling, nepotism, failing to release his taxes, and failing to strongly disconnect his personal financial dealings from policy have all put Trump in Spinoza's danger zone for arousing indignation. Now, some may say, we certainly have had presidents who have done similarly outrageous things; however, the proposal here is just that these are norms that have been flouted. For Spinoza, social norms shape our attitudes.86 To be part of a society is to, generally speaking, accept and expect that the norms of one's community are followed. Thus, when any norm is flouted any and all members of the community generally notice this, and excluding previous commitments, will generally condemn the flouting of a community norm. Some with the previous commitment to support the norm-flouter, might be happy about the flouting of a norm. We see this with Trump supporters who argue that his use of Twitter for calling out private citizens shows that he will not take an insult lying down, etc. E. TUCKER 143 Another set of worries for Spinoza is the leader who tries to undermine or significantly change the political institutions of the civil state. In this, I think Trump may be in a worrying position with respect at least to the right to vote and the right to the privacy. This is a norm against which states have fought back, when the Trump administration requested sensitive voter information.87 For others, the Trump administration's continuing attack on immigrants and attempts to exclude immigrants and visitors to the United States based on their religion has undermined crucial features of the U.S. Constitution-what Spinoza would understand as the fundamental laws of the state. Indeed, as of the writing of this, each version of the Trump administration's rules restricting immigration and entry into the U.S. based on religion have been rejected as unconstitutional.88 This shows that there is widespread recognition that many of the policies and strategies of the Trump administration conflict with basic ideals, norms and values. These conflicts have led to people disregarding (or overturning) these policies. This, for Spinoza, is the foundation of indignation, and the signs that the power of the state and its rulers is diminishing. FROM INDIGNATION TO RATIONAL HOPE Where do we go from hate and indignation? Does Spinoza provide a solution to states that are mired in indignation, anger and hate? The short answer is yes. Indeed, Spinoza's turn to politics was inspired by the dark days leading up to the murder of the architects of the United Province's Golden Age. In the mid-1660s, Spinoza set aside working on his book the Ethics, to try and write a book about politics. He wrote to his friends and colleagues that he felt he needed to intervene into the debates of his own time, which he felt were becoming dangerously violent.89 What emerged from this was the Theological-Political Treatise. In this work, Spinoza seeks to argue that freedom to philosophize should be allowed both for the stability of the state and for the safety of religion. In this, he was arguing against the grain of his own time. The United Provinces was in the middle of a constitutional crisis, and many in the United Provinces worried that the unfettered investigation into the natural world might challenge religious, political and social norms.90 Spinoza worried that Calvinist ministers were engaging in politics from the pulpit, fomenting anti-scientific and anti-Republican sentiments. His fears were warranted. In 1672 the Republican leaders of Amsterdam were killed and mutilated in the streets of The Hague, just HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 144 blocks from Spinoza's home.91 With this ultimate act of barbarism, as Spinoza saw it, he finished the Ethics and turned to write the Political Treatise, in which he offers a chastened view of politics, but one which the central aim of all political institutions is to understand and coordinate the emotions of the multitude of passionate individuals who could either form a destructive mob or a flourishing state.92 For Spinoza, the only solution to a state organized or disorganized through fear and indignation is a turn toward democracy. For Spinoza, this meant massive democratic councils, where individuals could build collective agreement without having to trust that anyone else was looking out for their interests. Fear undermines social trust.93 For Spinoza, rebuilding social trust requires institutions that do not require much trust in the political system or in representatives of the whole. For Spinoza, even advisory councils-non-decision-making bodies-could be effective in creating the kind of political consensus that would be strong enough to build trust in the state.94 Spinoza argued that these councils should be large- massive really-large enough that they could involve the participation of as many citizens as possible.95 He believed that this active participation of regular, not necessarily virtuous citizens was the best way of recreating a stable political culture and a strong state.96 It's important here to note that while Spinoza argued in favor of large deliberative councils, he did not believe that those participating were necessarily rational or virtuous. He believed that any agreement made by such a large group of imperfect individuals would be better than anything any particular one of them could devise. Such an agreement would be better, Spinoza thought, both on its individual merits and because the deliberative process created stakeholders of those deliberating. Given the tendency for deliberation to be interpreted as rational communication, I prefer using the term "communication" to emphasize that Spinoza did not rely on the rationality of any particular member of the group to yield an agreement that could be considered rational. For Spinoza, recovering from a state of fear required massive political participation. This participation was meant to create hope in each individual that his or her desires might be realized through participation. Hope, as we've seen, is an unstable emotion. However, in this circumstance, Spinoza proposed that hope merely brings participants to the democratic table. The process of democracy-communication, advising and creating new agreements for the future of the state-creates new affective alignments for those participating. This process rebuilds citizens as it rebuilds the state or political community-ideally on firmer ground than hope alone. E. TUCKER 145 If one can see echoes of the Obama campaign's attempt to build community through community service and volunteering, that's no mistake. The idea of active democratic participation runs from Spinoza to Marx to the 2008 Obama campaign.97 This is not to say that Obama is a Marxist, but rather that they share the idea that building community capacity inoculates populations against the corrosive effects of hate and fear. The failure of the Obama program of active democratic participation does not undermine the fact that such an approach is, according to Spinoza's theory, the only way to effectively rebuild social trust, and thereby the power of a state. This passage from the Political Treatise is particularly apt: And what we have written will, perhaps, be received with derision by those who limit to the populace only the vices which are inherent in all mortals ... as for the populace being devoid of truth and judgment, that is nothing wonderful, since the chief business of the dominion is transacted behind its back, and it can but make conjectures from the little, which cannot be hidden. For it is an uncommon virtue to suspend one's judgment. So it is supreme folly to wish to transact everything behind the backs of the citizens, and to expect that they will not judge ill of the same, and will not give everything an unfavorable interpretation. For if the populace could moderate itself, and suspend its judgment about things with which it is imperfectly acquainted, or judge rightly of things by the little it knows already, it would surely be more fit to govern, than to be governed. But, as we said, all have the same nature. All grow haughty with rule, and cause fear if they do not feel it, and everywhere truth is generally transgressed by enemies or guilty people; especially where one or a few have mastery, and have respect in trials not to justice or truth, but to amount of wealth. The Political Treatise, as anyone who has read it will attest, is a fairly disappointing book. It was written after Spinoza had lost his youthful hope in the possibilities of his political present, and after he had witnessed turbulent political events that had been unthinkable. The writer of the Political Treatise is a chastened political philosopher, who can no longer write about people and about democracy as he once did in the TheologicalPolitical Treatise-a book that looks positively upbeat in its hopefulness about the naturalness and inevitability of democracy. However chastened, the writer of the Political Treatise is still a democrat. He still thinks that the only way to seek peace is to include as many people as possible. He argues in the passage above that those who would deride the populace should not-since human nature is everywhere the same, echoing his dictum from the TTP HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 146 that good citizens are not born, they are made.98 Thus, the ignorance, foolishness, and violence of the multitude is to be expected. They are ignorant of the workings of the state, because these workings are hidden from them-they take no active part in it, so they have no knowledge of how things work. What little they do know may be false, inflammatory or both. So, it is no wonder that they act badly. Blaming people for acting badly, when their actions could have been avoided is not just bad form, it's shirking responsibility to engage and include the populace. I take from this passage and Spinoza's writings in general two clear messages: (1) If we seek truth, enlightenment, freedom or salvation, we must not deride those elements of human nature that seem to bar us from attaining them-our emotions, our tendency to mistake consequence for cause or to believe other falsities, and our desires. Neither can we deride the emotions of others-the hate, anger and fear that motivate their political choices needs to be understood. Instead of judging and bemoaning our collective fate, we must try to understand our emotions, desires, and ways of thinking and knowing as if they were 'rocks and stones'-that is, fully intelligible and morally neutral objects of inquiry. This is true not just for our own emotions, desires and minds, but also for those of the 'multitude' or aggregation of other humans among whom we live. Rather than fearing or hating them, or deriding their judgment and passions, we must understand them. We must understand their emotions, their beliefs and their desires. These may be odious to us, they may seem ridiculous or just false, but if we do not understand them, we can never change their minds or improve their circumstances. (2) The second lesson I take from Spinoza is as follows: for our own sake, that is, for our own enlightenment, empowerment and freedom, we must do just that-improve the minds and circumstances of the multitude among which we live.99 Most importantly, the lesson from Spinoza seems to be that to empower the multitude requires that we create institutions that include them, that allow them to communicate their beliefs, emotions, desires and interests to as many others as possible. Following Spinoza, our aims must be to improve and not perfect- since this is impossible. Our aims must be to understand, and intervene carefully to build institutions that foster empowerment in regular, imperfect, passionate humans. These institutions will be communicative and participatory, and they must include as many as possible. The lesson of Spinoza's life and work, for us, in the time of Trump is to retain our belief in democracy by working to make it stronger, more inclusive, and more E. TUCKER 147 participatory. In order to avoid tyrants and fools for leaders, we need strong, educated, and healthy citizens. This, from a Spinozist point of view, is the work to be done in a time of anger, indignation and hate. NOTES 1. Nearly every U.S. citizen has a view on how Donald Trump won the election of 2016. I am not proposing here a complete forensic investigation of the circumstances of the election. My account is consistent with a host of other causes: foreign intervention into the election and the role of the GOP changes to its primary and caucus rules, gerrymandering, the usual party-change in the white house after 8 years of a Democrat in charge, etc. I seek only to address the role of emotion in the recent election, and to understand how it might be understood in terms of Spinoza's theory of the role of emotions in politics. 2. E3P11S; I employ the standard abbreviated references to Spinoza's work: E3P11S is a reference to Ethics, Book 3, Proposition 11, Scholium. Abbreviations of Spinoza's writings: E (Ethics), TTP (Theological-Political Treatise), TP (Political Treatise); Ep (Letters). Other abbreviations: A (Axiom), P (Proposition), C (Corollary), Pref (Preface), App (Appendix), DefAff (Definition of the Affects), D (Definition), L (Lemma), S, (Scholium). Unless noted, all quotations are from: Spinoza, Ethics in Shirley (trans.), Spinoza: Complete Works. (Indianapolis: Hackett, 2002). 3. Mark S. Ferrara, Barack Obama and the Rhetoric of Hope (Jefferson, North Carolina: McFarland & Company, Inc., Publishers, 2013); Deborah F. Atwater, "Senator Barack Obama: The Rhetoric of Hope and the American Dream," Journal of Black Studies 38, no. 2 (November 2007): 121–29; Kevin Coe and Michael Reitzes, "Obama on the Stump: Features and Determinants of a Rhetorical Approach." Presidential Studies Quarterly 40, no. 3 (July 13, 2010): 391–413. 4. "Obama, B. (2004). Barack Obama: 2004 Democratic National Convention Keynote Address. Retrieved from http://www.americanrhetoric.com/speeches/convention2004/barackobama2004dnc 5. Barack Obama, The Audacity of Hope: Thoughts on Reclaiming the American Dream (Edinburgh: Canongate, 2008). 6. Lilliana Mason, "Why are Americans so angry this election season? Here's new research that helps explain it." The Washington Post, March 10, 2016, https://www.washingtonpost.com/news/monkey-cage/ wp/2016/03/10/why-are-americans-so-angry-this-election-seasonheres-new-research-that-helps-explain-it/?utm_term=.a8029f5bf144; Lilliana Mason, "A Cross-Cutting Calm: How social sorting drives HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 148 affective polarization," Public Opinion Quarterly, Volume 80, Issue S1, 1 January 2016, 351–377; "Journalists explore impact of anger, trust and faith in 2016 election." Georgetown Initiative on Catholic Social Thought and Public Life. September 14, 2016, https://www.georgetown.edu/faith-anger-trust-catholic-social-thought-gu-politics; Niraj Chokshi, "The year of 'enormous rage': Number of hate groups rose by 14 percent in 2015", The Washington Post, February 17, 2016, https:// www.washingtonpost.com/news/acts-of-faith/wp/2016/02/17/ hate-groups-rose-14-percent-last-year-the-first-increase-since2010/?utm_term=.a15d62caed91; J.M. Bernstein, "The Very Angry Tea Party." The New York Times. 6/16/2010. https://opinionator. blogs.nytimes.com/2010/06/13/the-very-angry-tea-party/; Claudia Wallis and Katherine J. Cramer, "Trump's Victory and the Politics of Resentment." Scientific American, November 12, 2016: https://www. scientificamerican.com/article/trump-s-victory-and-the-politics-ofresentment/; Katherine J. Cramer, The Politics of Resentment: Rural Consciousness in Wisconsin and the Rise of Scott Walker (University of Chicago Press, 2016); Quin Hillyer, "No good reason for angry Americans," The Washington Post. March 9, 2017, http://www.washingtonexaminer.com/no-good-reason-for-angry-americans/article/2616914; Paul Starobin, "Social rage as a measure of the country's moral and political wellbeing." The Atlantic Monthly, January/February 2004, https://www.theatlantic.com/magazine/archive/2004/01/ the-angry-american/302885/; Susan J. Tolchin, The Angry American: How Voter Rage Is Changing the Nation. 2nd ed. Dilemmas in American Politics. Boulder, CO: Westview Press, 1999; Sharon R. Krause, Civil Passions: Moral Sentiment and Democratic Deliberation. (Princeton: Princeton University Press, 2008); Nussbaum, Martha Craven. Anger and Forgiveness: Resentment, Generosity, Justice. New York: Oxford University Press, 2016; Myisha Cherry, "Anger Is Not a Bad Word" TEDx. Chicago, 2015. https://www.youtube.com/ watch?v=uysTk2EIotw. 7. Southern Poverty Law Center, "SPLC: 100 Days in Trump's America: Stoking Hatred." (Southern Poverty Law Center, April 27, 2017), https://edit.splcenter.org/20170427/100-days-trumps-america; Philip Bump, "How Donald Trump dominated Nevada, in one word: Anger," The Washington Post, February 24, 2016, https://www.washingtonpost. com/news/the-fix/wp/2016/02/23/early-data-suggest-an-angrynevada -electorate-that-should-favor-donald-trump/?tid=a_inl&utm_ term=.6d48af0b00db. 8. Jenna Johnson and Abigail Hauslohner, "'I Think Islam Hates Us': A Timeline of Trump's Comments about Islam and Muslims," The E. TUCKER 149 Washington Post, May 20, 2017, https://www.washingtonpost.com/news/ post-politics/wp/2017/05/20/i-think-islam-hates-us-a-timeline-oftrumps-comments-about-islam-and-muslims/?utm_term=.8721969004b4; Julie Hirschfield Davis, "Trump Orders Mexican Border Wall to Be Built and Plans to Block Syrian Refugees," The New York Times, January 25, 2017, https://www.nytimes.com/2017/01/25/us/politics/refugeesimmigrants-wall-trump.html. 9. Bethany Albertson and Shana Kushner Gadarian, Anxious Politics: Democratic Citizenship in a Threatening World (New York: Cambridge University Press, 2015). 10. Eli Watkins and Joyce Tseng, "Trump's Policies and How They'll Change America-in Charts," CNN Politics, n.d., http://www.cnn. com/2017/03/14/politics/donald-trump-policy-numbers-impact/ index.html. 11. Stephen Piggott, "Hate in the Race," SPLC Intelligence Report, July 6, 2016, https://www.splcenter.org/fighting-hate/intelligence-report/2016/ hate-race. 12. Donald Trump, Campaign Speech in West Bend, Wisconsin, 8/16/2016. Video accessed: https://patch.com/wisconsin/shorewood/donald-trumpspeak-milwaukee-tuesday; https://www.youtube.com/watch?v=B4aey0l6hrw. 13. Robin Eberhardt, "Ex-NAACP Leader: Trump 'Blowing a Racial Dog Whistle,'" The Hill, August 15, 2017, http://thehill.com/homenews/ administration/346587-ex-naacp-leader-trump-blowing-a-racial-dogwhistle-by-retweeting-far.; Addy Baird, "The Subtle Dogwhistle in Trump's Belated Condemnation of White Supremacists," Think Progress, August 14, 2017, https://thinkprogress.org/the-hidden-dogwhistle-intrumps-belated-condemnation-of-white-supremacists-d283d1f97914/; Frida Ghitis, "We All Heard Trump's Dog Whistle Giving White Supremacists His OK," Miami Herald, August 13, 2017, http://www. miamiherald.com/opinion/op-ed/article167019122.html#storylink=cpy.; Charlie Shelton and Frank Stasio, "How Dog Whistle Politics Is Changing Under Trump," The State of Things (WUNC 91.5 North Carolina Public Radio, March 2, 2017). 14. Judd Legum, "White Supremacists Cheer Trump's Response to Charlottesville Violence," Think Progress, August 12, 2017 https:// thinkprogress.org/white-supremacists-cheer-trumps-response-tocharlottesville-violence-3d0d50196c52/; Stephen Piggott, "Hate in the Race," SPLC Intelligence Report, July 6, 2016, https://www.splcenter. org/fighting-hate/intelligence-report/2016/hate-race.; Sarah Posner and David Neiwert, "How Trump Took Hate Groups Mainstream The Full Story of His Connection with Far-Right Extremists," Mother Jones, October 14, 2016, http://www.motherjones.com/politics/2016/10/ donald-trump-hate-groups-neo-nazi-white-supremacist-racism/. HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 150 15. A.C. Thopson and Ken Schwenke, "Hate Crimes Are Up - But the Government Isn't Keeping Good Track of Them," ProPublica, November 15, 2016, https://www.propublica.org/article/hate-crimes-are-up-butthe -government-isnt-keeping-good-track-of-them. 16. Melanie Zanona, "Trump Cuts Funds to Fight Anti-Right Wing Violence," The Hill, August 14, 2017, http://thehill.com/policy/national-security/ 346552-trump-cut-funds-to-fight-anti-right-wing-violence. 17. Glenn Thrush and Maggie Haberman, "Trump Gives White Supremacists an Unequivocal Boost," The New York Times, sec. Politics, 8/15/17, https:// www.nytimes.com/2017/08/15/us/politics/trump-charlottesville-whitenationalists.html?emc=eta1; Julia R. Azari, "Presidential Responses To Racial Violence Have Often Been Weak. Trump's Is Weaker.," FiveThirtyEight, August 13, 2017, https://fivethirtyeight.com/features/trump-charlottesville-racial-violence/; Christine Wang and Kevin Breuninger, "Read the Transcript of Donald Trump's Jaw-Dropping Press Conference," CNBC Politics, n.d., https://www.cnbc.com/2017/08/15/read-the-transcript-ofdonald-trumps-jaw-dropping-press-conference.html; "Sympathy for the Devils: Trump Defends 'Very Fine People' at Nazi Rally," The New York Daily News, August 16, 2017; Robin Eberhardt, "Fox & Friends' Guest: Anyone Who Defends Trump Is 'morally Bankrupt,'" The Hill, August 16, 2017; Michael D. Shear and Maggie Haberman, "Trump Defends Initial Remarks on Charlottesville; Again Blames 'Both Sides,'" The New York Times, August 15, 2017, https://www.nytimes.com/2017/08/15/us/politics/ trump-press-conference-charlottesville.html?hp&action=click&pgtype=Ho mepage&clickSource=stor y-heading&module=b-lede-packageregion&region=top-news&WT.nav=top-news; Jacob Pramuk, "Trump Again Blames All Sides for Virginia Violence in Bizarre, Chaotic News Conference," CNBC Politics, August 15, 2017. 18. Drew Westen, The Political Brain: The Role of Emotion in Deciding the Fate of the Nation (New York, NY: Public Affairs, 2008), 87–88. 19. Drew Westen, The Political Brain: The Role of Emotion in Deciding the Fate of the Nation (New York, NY: Public Affairs, 2008), 69–70. 20. Naomi Wolf, Alicia Garza, Linda Tirado and May Boeve, "Trump: 100 days that shook the world – and the activists fighting back." The Guardian, April 23, 2017, https://www.theguardian.com/us-news/2017/apr/23/ trump-100-days-shook-the-world-and-the-activists-fighting-back. 21. For a small sample of such pieces: Gordon Marino, "Telling It Like It Is," Commonweal, November 10, 2016, https://www.commonwealmagazine. org/telling-it-it; "Why Trump's war on 'political correctness' is good news for hate speech." Vanity Fair, August 9, 2016, https://www.vanityfair.com/ news/2016/08/donald-trump-political-incorrectness; James Taranto, "Trump vs. Political Correctness," Wall Street Journal, Nov. 15, 2016, E. TUCKER 151 https://www.wsj.com/articles/trump-vs-political-correctness-1479233123; Leonardo Bursztyn, Georgy Egorov, and Stefano Fiorin. "From Extreme to Mainstream: How Social Norms Unravel." Cambridge, MA: National Bureau of Economic Research, May 2017; Jason Willick, "How Trump Affected Political Correctness," The American Interest. May 26, 2017, https://www. the-american-interest.com/2017/05/26/how-trump-affected-political-correctness/; Anthony Brooks, "Trump's War On 'Political Correctness' Is At The Center Of His Appeal." Here and Now, WBUR. Airdate: July 22, 2016. http://www.wbur.org/politicker/2016/07/21/trump-political-correctness; Conor Friedersdorf, "A Dialogue With a 22-Year-Old Donald Trump Supporter: He lives near San Francisco, makes more than $50,000 per year, and is voting for the billionaire to fight against political correctness." The Atlantic, May 27, 2016, https://www.theatlantic.com/politics/ archive/2016/05/a-dialogue-with-a-22-year-old-donald-trump-supporter/484232/. 22. Bursztyn, Leonardo, Georgy Egorov, and Stefano Fiorin. "From Extreme to Mainstream: How Social Norms Unravel." Cambridge, MA: National Bureau of Economic Research, May 2017. 23. Nancy Fraser and Axel Honneth. Redistribution or Recognition?: A Political-Philosophical Exchange. London ; New York: Verso, 2003; Godman, M., M. Nagatsu, and M. Salmela. "The Social Motivation Hypothesis for Prosocial Behavior." Philosophy of the Social Sciences 44, no. 5 (September 1, 2014): 563–87; Macherey, Pierre, and Stephanie Bundy. "Judith Butler and the Althusserian Theory of Subjection." Décalages, Vol. 1, Iss. 2, Art. 13, 2014; Honneth, Axel. "Recognition or Redistribution? Changing Perspectives on the Moral Order of Society." Theory, Culture and Society 18 (2–3) (n.d.): 43–55; E. Tucker, "Recognition and Religion in Spinoza's Social Thought," M. Kahlos, H. Koskinen, and R. Palmen (Eds.) Reflections on Recognition: Contemporary and Historical Studies. (Oxford University Press, forthcoming: 2018). 24. E3P11S. 25. Antonio Damasio, Looking for Spinoza: Joy, sorrow, and the feeling brain. Houghton Mifflin Harcourt, 2003; Jesse Prinz, "Which Emotions Are Basic?" In in D. Evans and P. Cruse (Eds.), Emotion, Evolution, and Rationality, Oxford University Press (2004); Jaak Panksepp and Douglas Watt. "What is basic about basic emotions? Lasting lessons from affective neuroscience." Emotion Review 3, no. 4 (2011): 387–396; Paul Ekman, "An argument for basic emotions." Cognition & emotion 6, no. 3–4 (1992): 169–200. Ekman, Paul. "Are there basic emotions?." Psychological Review, vol. 99, no. 3 (1992): 550–553; Carroll E. Izard, "Basic emotions, natural kinds, emotion schemas, and a new paradigm." Perspectives on psychological HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 152 science 2, no. 3 (2007): 260–280; Jaak Panksepp, Affective neuroscience: The foundations of human and animal emotions. Oxford University Press, 2004. 26. E3DefAff12. 27. E3DefAff16. 28. E3DefAff17. 29. E3DefAff7. 30. E3DefAff 13. 31. E3P18, E3DefAff13. 32. E2P49. 33. E3P13. 34. E3P28. 35. E3P39S, E3P40S, E3DefAff 36. 36. E3P11S. 37. E3P11S, E3P59S; Emotions based on pain are always bad, except in the few situations where our pleasure has gotten out of control, E4P47. 38. Ursula Goldenbaum, "The Affects as a Condition of Human Freedom in Spinoza's Ethics." Spinoza on Reason and the Free Man. Ed. Yirmiyahu Yovel and Gideon Segal. (New York: Little Room Press, 2004). 149–166. 39. E3P12, E3P13, E3P13S. 40. E3P40S, E3P20. 41. E4P45. 42. E4P47. 43. E3P11S, E3P13, E4P37S. 44. E3P15, E3P15S. 45. E3P15, E3P16. 46. Def Aff 33. 47. E4P18. 48. E3P15, E3P16. 49. E3P19-E3P3. 50. E4P18S. 51. E3P30. 52. Naomi Wolf, Alicia Garza, Linda Tirado and May Boeve, "Trump: 100 days that shook the world – and the activists fighting back." The Guardian, April 23, 2017. https://www.theguardian.com/us-news/2017/apr/23/ trump-100-days-shook-the-world-and-the-activists-fighting-back. 53. TP1. 1.3, TP 7.2. 54. TP1.5. 55. E3P11S. 56. E3P11S, E4P37S, TP3.9. 57. TP, Chapter 6. 58. E3P11S, E4P37S. E. TUCKER 153 59. E3P19, DefAff12, DefAff13 Explication. 60. TP 2.14, 686; TP 3.8, 692–693. 61. TP 3.9. 62. E4P32S, TP6.1. 63. E4P32S, TP3.9. 64. Hasana Sharp, Spinoza and the Politics of Renaturalization. (Chicago: The University of Chicago Press, 2011), 171. 65. Myisha Cherry, "Anger is not a bad word" April 14, 2015 [Video File]. Retrieved from: https://www.youtube.com/watch?v=uysTk2EIotw. 66. Allan Gibbard Wise Choices, Apt Feelings: A Theory of Normative Judgment. (Cambridge, Mass: Harvard University Press, 1990); Krister Bykvist, "No Good Fit: Why the Fitting Attitude Analysis of Value Fails." (Mind 118(469): 1–30). 67. Marilyn Frye, Politics of Reality: Essays in Feminist Theory. (Freedom, California: The Crossing Press, 1983). 68. E5P10. 69. TP 10.6. 70. Filippo Del Lucchese, Conflict, Power, and Multitude in Machiavelli and Spinoza: Tumult and Indignation. (New York; Gordonsville: Bloomsbury Academic Macmillan, 2011), 60–62. 71. TP 3.9, Alexandre Matheron, "L'indignation et le conatus de l'Etat spinoziste," in M. Revault D'Allones, H. Rizk (eds.), Spinoza: Puissance et ontologie (Paris: Kimé, 1994) pp. 153–165. 72. TP 3.9. 73. TTP Chapter 16, TP 2.15. 74. TP 4.4. 75. TP 7.2. 76. Alexandre Matheron, "'L'indignation et Le Conatus de L'état Spinoziste'." In Spinoza : Puissance et Ontologie, edited by M. D'Allones and H. Rizk. Paris: Éditions Kimé, 1994. 77. TP 4.2. 78. TP 4.4. 79. TP 4.1, TP 4.4. 80. TP 3.9, TP 4.1-4.4, TTP, Chapter 20. 81. E. Tucker "Affective Disorders of the State," Journal of East-West Thought, Vol. 3, No. 3 (Summer 2013): 97–120. 82. https://projects.fivethirtyeight.com/trump-approval-ratings/. 83. https://projects.fivethirtyeight.com/trump-approval-ratings/. 84. https://www.cnbc.com/2017/09/25/we-have-right-to-shoot-downstrategic-us-bombers-even-if-they-are-not-in-north-korean-airspace-nkforeign-minister-says.html. HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 154 85. https://www.washingtonpost.com/news/early-lead/wp/2017/09/22/ donald-trump-profanely-implores-nfl-owners-to-fire-players-protestingnational-anthem/?utm_term=.b04199bc2279. Some have argued that this decision is illegal; however, this is only if the President is effective in influencing the decisions made by NFL owners. 18 U.S. Code § 227. 86. E. Tucker, "Spinoza's Social Sage: Emotion and the Power of Reason in Spinoza's Social Theory" Revista Conatus, Volume 9, July, 2015. 87. Liz Stark and Grace Hauck, "Forty-Four States and DC Have Refused to Give Certain Voter Information to Trump Commission." CNN, July 5, 2017. http://www.cnn.com/2017/07/03/politics/kris-kobach-lettervoter-fraud-commission-information/index.html. 88. Matt Zapotosky, "Federal judge blocks Trump's third travel ban." The Washington Post, October 17, 2017. https://www.washingtonpost.com/ world/national-security/federal-judge-blocks-trumps-third-travelban/2017/10/17/e73293fc-ae90-11e7-9e58-e6288544af98_story. html?tid=a_inl&utm_term=.454bd284a6e8, Matt Zapotosky, "Second judge rules against latest entry ban, saying Trump's own words show it was aimed at Muslims." The Washington Post, October 18, 2017. https:// www.washingtonpost.com/world/national-security/second-judge-rulesagainst-latest-travel-ban-saying-trumps-own-words-show-it-was-aimed-atmuslims/2017/10/18/5ecdaa44-b3ed-11e7-9e58-e6288544af98_ story.html?utm_term=.ae186dbb39f4. 89. Letter 29 from Oldenburg Letter 30 to Oldenburg, 1665 in Spinoza, Complete Works. Ed. Samuel Shirley, (Indianapolis, IN: Hackett Pub, 2002), 842. 90. Jonathan Israel, The Dutch Republic: Its Rise, Greatness and Fall, 1477– 1806. (New York: Oxford University Press, 1998); J.L. Price, The Dutch Republic in the 17th Century. (New York: St. Martin's Press, 1998); Samuel Shirley, editor's note 100, Spinoza, Complete Works. Ed. Samuel Shirley, (Indianapolis, IN: Hackett Pub, 2002); Letter 30 to Oldenburg, 1665, Complete Works (2002), 844 91. Jonathan Irvine Israel, The Dutch Republic: Its Rise, Greatness, and Fall, 1477–1806, Paperback with corrections, Oxford History of Early Modern Europe (Oxford: Clarendon Press, 1998); Steven M Nadler, Spinoza: A Life (Cambridge, U.K.; New York: Cambridge University Press, 2001); Antonio Negri, L'anomalie sauvage: puissance et pouvoir chez Spinoza (Paris: Editions Amsterdam, 2007). 92. E. Tucker, "Spinoza's Multitude" in Santos-Campos (Ed.) Spinoza: Key Concepts. (Academic Imprint, 2015). 93. Kenneth Newton, "Social and Political Trust in Established Democracies," in Pippa Norris (Ed.), Critical Citizens. (Oxford University Press, 1999); Paul Stoneman, This Thing Called Trust: Civic Society in Britain. (Basingstoke: E. TUCKER 155 Palgrave Macmillan, 2008); Robert J. Blendon, 'Changing Attitudes in America', Why people don't trust government (Harvard University Press, 1997); Linda Trinkaus Zagzebski, Epistemic Authority: A Theory of Trust, Authority, and Autonomy in Belief. (Oxford: 2012); Mark Warren, Democracy and Trust (Cambridge University Press 1999); Joseph Cooper (ed.) Congress and the Decline of Public Trust. (Boulder, Colo: Westview Press, 1999); Chris Bodenner, "The U.S. Has Fallen Into a State of Political Nihilism," The Atlantic, December 12, 2016, https://www.theatlantic.com/ notes/2016/12/state-of-utter-political-nihilism/510314/. 94. TP 6.15, TP 6.17, TP 8.13. 95. TP 6.15, TP 6.17, TP 7.18, TP 7.27, TP 8.13. 96. TP 1.5. 97. Pew Research Center Journalism and Media Staff, "Engagement and Participation," September 15, 2008. http://assets.pewresearch.org/wp-content/uploads/sites/13/legacy/ CAMPAIGN_WEB_08_DRAFT_IV_copyedited.pdf. 98. TTP Chapter 3, 418; TTP, Chapter 17, 548–9. 99. TIE, Sections 14–15; ST, Chapter 6, p.71; E4P37S. BIBLIOGRAPHY Albertson, Bethany, and Shana Kushner Gadarian. 2015. Anxious Politics: Democratic Citizenship in a Threatening World. New York: Cambridge University Press. Atwater, Deborah F. 2007. Senator Barack Obama: The Rhetoric of Hope and the American Dream. Journal of Black Studies 38 (2): 121–129. Blendon, Robert J. 1997. 'Changing Attitudes in America', Why People Don't Trust Government. Cambridge: Harvard University Press. Bursztyn, Leonardo, Georgy Egorov, and Stefano Fiorin. 2017. From Extreme to Mainstream: How Social Norms Unravel. Cambridge, MA: National Bureau of Economic Research. Bykvist, Krister. 2009. No Good Fit: Why the Fitting Attitude Analysis of Value Fails. Mind 118 (469): 1–30. Cherry, Myisha. 2015. Anger Is Not a Bad Word. TEDx. Chicago. https://www. youtube.com/watch?v=uysTk2EIotw. Coe, Kevin, and Michael Reitzes. 2010. Obama on the Stump: Features and Determinants of a Rhetorical Approach. Presidential Studies Quarterly 40 (3): 391–413. Cooper, Joseph, ed. 1999. Congress and the Decline of Public Trust. Boulder: Westview Press. Cramer, Katherine J. 2016. The Politics of Resentment: Rural Consciousness in Wisconsin and the Rise of Scott Walker. Chicago: University of Chicago Press. HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION... 156 Damasio, Antonio. 2003. Looking for Spinoza: Joy, Sorrow, and the Feeling Brain. Boston: Houghton Mifflin Harcourt. Del Lucchese, Filippo. 2011. Conflict, Power, and Multitude in Machiavelli and Spinoza: Tumult and Indignation, 60–62. New York: Bloomsbury Academic Macmillan. Ekman, Paul. 1992a. An Argument for Basic Emotions. Cognition & Emotion 6 (3–4): 169–200. ---. 1992b. Are There Basic Emotions? Psychological Review 99 (3): 550–553. Ferrara, Mark S. 2013. Barack Obama and the Rhetoric of Hope. Jefferson: McFarland & Company, Inc. Fraser, Nancy, and Axel Honneth. 2003. Redistribution or Recognition?: A Political-Philosophical Exchange. London/New York: Verso. Frye, Marilyn. 1983. Politics of Reality: Essays in Feminist Theory. Freedom: The Crossing Press. Gibbard, Allan. 1990. Wise Choices, Apt Feelings: A Theory of Normative Judgment. Cambridge, MA: Harvard University Press. Godman, M., M. Nagatsu, and M. Salmela. 2014. The Social Motivation Hypothesis for Prosocial Behavior. Philosophy of the Social Sciences 44 (5): 563–587. Goldenbaum, Ursula. 2004. The Affects as a Condition of Human Freedom in Spinoza's Ethics. In Spinoza on Reason and the Free Man, ed. Yirmiyahu Yovel and Gideon Segal, 149–166. New York: Little Room Press. Honneth, Axel. n.d. Recognition or Redistribution? Changing Perspectives on the Moral Order of Society. Theory, Culture and Society 18 (2–3): 43–55. Israel, Jonathan. 1998. The Dutch Republic: Its Rise, Greatness and Fall, 1477–1806. New York: Oxford University Press. Izard, Carroll E. 2007. Basic Emotions, Natural Kinds, Emotion Schemas, and a New Paradigm. Perspectives on Psychological Science 2 (3): 260–280. Krause, Sharon R. 2008. Civil Passions: Moral Sentiment and Democratic Deliberation. Princeton: Princeton University Press. Macherey, Pierre, and Stephanie Bundy. 2014. Judith Butler and the Althusserian Theory of Subjection. Décalages 1 (2): 13. Mason, Lilliana. 2016. A Cross-Cutting Calm: How Social Sorting Drives Affective Polarization. Public Opinion Quarterly 80 (S1): 351–377. Matheron, Alexandre. 1994. L'indignation et le conatus de l'Etat spinoziste. In Spinoza: Puissance et ontologie, ed. M. Revault D'Allones and H. Rizk, 153–165. Paris: Kimé. Newton, Kenneth. 1999. Social and Political Trust in Established Democracies. In Critical Citizens, ed. Pippa Norris. Oxford: Oxford University Press. Nussbaum, Martha Craven. 2016. Anger and Forgiveness: Resentment, Generosity, Justice. New York: Oxford University Press. E. TUCKER 157 Obama, Barack. 2008. The Audacity of Hope: Thoughts on Reclaiming the American Dream. Edinburgh: Canongate. Panksepp, Jaak. 2004. Affective Neuroscience: The Foundations of Human and Animal Emotions. New York: Oxford University Press. Panksepp, Jaak, and Douglas Watt. 2011. What Is Basic About Basic Emotions? Lasting Lessons from Affective Neuroscience. Emotion Review 3 (4): 387–396. Price, J.L. 1998. The Dutch Republic in the 17th Century. New York: St. Martin's Press. Prinz, Jesse. 2004. Which Emotions Are Basic? In Emotion, Evolution, and Rationality, ed. D. Evans and P. Cruse. Oxford: Oxford University Press. Sharp, Hasana. 2011. Spinoza and the Politics of Renaturalization, 171. Chicago: The University of Chicago Press. Spinoza. 2002. Ethics. In Spinoza: Complete Works, trans. Shirley. Indianapolis: Hackett. Stoneman, Paul. 2008. This Thing Called Trust: Civic Society in Britain. Basingstoke: Palgrave Macmillan. Tolchin, Susan J. 1999. The Angry American: How Voter Rage Is Changing the Nation, Dilemmas in American Politics. 2nd ed. Boulder: Westview Press. Tucker, E. 2013. Affective Disorders of the State. Journal of East-West Thought 3 (3 Summer): 97–120. ---. 2015a. Spinoza's Social Sage: Emotion and the Power of Reason in Spinoza's Social Theory. Revista Conatus 9 (17): 23–41. ---. 2015b. Spinoza's Multitude. In Spinoza: Key Concepts, ed. SantosCampos . Exeter: Academic Imprint. ---. 2018. Recognition and Religion in Spinoza's Social Thought. Reflections on Recognition: Contemporary and Historical Studies, ed. M. Kahlos, H. Koskinen, and R. Palmen. Oxford: Oxford University Press, forthcoming. Warren, Mark. 1999. Democracy and Trust. Cambridge: Cambridge University Press. Westen, Drew. 2008. The Political Brain: The Role of Emotion in Deciding the Fate of the Nation, 87–88. New York: Public Affairs. Zagzebski, Linda Trinkaus. 2012. Epistemic Authority: A Theory of Trust, Authority, and Autonomy in Belief. New York: Oxford University Press. HOPE, HATE AND INDIGNATION: SPINOZA AND POLITICAL EMOTION...